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INTRODUCTION

Swami Vivekananda  was a  complex, gift ed and
ext r a or d in a r y per son a lit y wh o ded ica t ed
himself to Indian  and wor ld service. A dynamic
a n d pr a ct ica l m yst ic, pr oph et , edu ca t or  a n d
socia l r efor m er , h e wa s a  h er a ld of spir it u a l
human ism and un iver sa lism; and is r ega rded
in  h is  m ot h er la n d a s  t h e pa t r on  sa in t  of
Nor t h er n  In dia  a n d t h e fa t h er  of m oder n
Indian  na t iona lism.

H e  w a s  b or n  N a len d r a n a t h  Dat ta
(meaning "Lord of Men") in  Ca lcu t ta , India , on
J anua ry 12, 1863. H is family was well-known
for  it s a ffluence, ph ilan thropy, schola rsh ip and
in depen den t  spir it . F r om  h is  a gn ost ic bu t
erudit e fa ther  and h is wise and pious mother
he r eceived a  most  libera t ed educa t ion  and a
disciplined upbr inging. F rom ea r ly ch ildhood
he felt  a  spir it  of grea tness with in  h imself, had
pr oph et ic vis ion s , sh owed  a  spon t a n eou s
inclina t ion  towards God, wander ing monks and
m edit a t ion , a n d  wa s  a dept  a t  m edit a t ion
befor e h e wa s six. H e excelled a t  a ll st u dies
a n d spor t s, a n d t h r ou gh ou t  h is boyh ood wa s
a dm ir ed  for  h is  excep t ion a l in t elligen ce,
cou r a ge, h on est y, k in dn ess, s t r a igh t for wa r d
sim plicit y, lea der sh ip a bilit y a n d pa ssion  of
pur ity.

He became more ser ious in  h is adolescence,
devou r in g a ll n ewspa per s, r ea din g books on
bot h  E a st er n  a n d West er n  ph ilosoph y a n d
cu lt u r e , a t t en d in g p u blic m eet in gs  a n d
deba t es, a n d gr a du a t in g fr om  h igh  sch ool in
t h e fir s t  divis ion  in  1879. H e r eceived h is
Bachelor  of Ar t s in  1883, having specia lized in
Western  Logic and Philosophy, and the ancien t
and modern  h istory of t he differen t  European
n a t ion s. H is West er n  st u dies ch a llen ged h is
Hindu  spir itua l beliefs, and from the age of 18
to 21 he underwent  a  violen t  in tellectua l cr isis
and nea r ly became an  a theist . For  a  wh ile he
join ed t h e Br a h m o Sa m a j -- a  pr ogr ess ive
in t e llect u a l gr ou p  t h a t  a pp lied  r a t ion a l

Western  thought  to the problems of Hinduism;
by focu s in g on  t h e sp ir it u a l essen ce a n d
removing the superst it ions, image worsh ip and
u n n ecessa r y r it u a ls . H owever , it  fa iled  t o
sa t is fy h is  sk ep t icism , a n d  h is  des ir e t o
a ct u a lly "see" God a n d r ea lize t h e goa l of
religion .

Seeking "T he Teacher" who cou ld help h im
in  h is  s p ir i t u a l  s t r u ggle , h e  m et  S r i
Ra m a kr ish n a  in  1881. Th e la t t er  in st a n t ly
r ecogn ized in  Viveka n a n da  h is ch ief disciple
and fu tu re messenger . It  t ook Vivekananda  a
lon g t im e t o a ccep t  Ra m a k r ish n a  a s  h is
teacher  and to be gu ided from anguished doubt
to spir it ua l cer t a in ty. Bu t  a ft er  severa l yea r s
he renounced wor ldly life and became a  monk.
Under  Ramakr ishna , Vivekananda  studied a ll
t ea ch in gs a n d r eligion s, a n d by per son a lly
following t heir  methods r ea lized t he one and
on ly presence of deity in  a ll of them -- tha t  a ll
r eligions "are the rad ii of the sam e tru th , the
expression  that variety of m inds requ ires." He
fina lly accept ed and wor sh ipped t he Goddess
Kali (the Divine Universa l Mother )-- symbol of
life a n d dea t h , love a n d t er r or , cr ea t ion  a n d
dest ruct ion  -- and whom I specu la te to be akin
to t he Dest royer  Aspect  of t he Mother  of t he
Wor ld. Before he died in  1886, Ra ma kr ishna
pa ssed  over  t o Viveka n a n da  h is  spir it u a l
power s  a n d  in s t r u ct ed  h im  t o t ea ch  t h e
remain ing disciples.

Aft er  severa l shor t er  pilgr images between
h is  t ea ch in g wor k , Viveka n a n da  spen t  fou r
yea r s  fr om  1889-93 wa n d er in g on  foot
t h r ou gh ou t  In dia , t h e H im a la ya s a n d Tibet ,
a n d wit n essed fir s t h a n d t h e h ea r t -r en din g
condit ion  of t he Indian  people. He underwen t
gr ea t  h a r dsh ips a t  t h is  t im e, bu t  ga t h er ed
numerous disciples th rough  h is vast  lea rn ing,
st r ength  and magnet ism. He became wha t  he
t er m ed "a  con den sed  In d ia ” a n d  h is  life
mission  gradua lly took form in  h is mind.
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HIS LIFE MISSION

Viveka n a n da  lived a t  a  t im e of In dia 's
n a t ion a l  d is in t e gr a t ion ,  w i t h  "m illions
grad u ally sin k in g low er in  th e vortex of
d est itu t ion  an d  ign oran ce." He sa w a  ma jor
pa r t  of h is mission  a s being to r egenera te and
reorgan ize India 's socia l, mora l and spir it ua l
con s ciou s n es s ; a n d  t o p r ep a r e  h er  for
independence by encouraging pr ide in  her  vast
a n d cu lt u r a l in h er it a n ce, a n d by a wa ken in g
t h e people's will so t h a t  t h ey wou ld im pr ove
their  condit ions and stand up for  themselves.

Th is  r equ ir ed r egen er a t ion  of t h e in n er
man : for  he believed tha t  "the strength  of the
whole nation  depends upon  the strength  of the
ind ividual” H e su m m a r ized h is  m iss ion  a s
"M an -m ak in g” He la id t he grea t est  st r ess on
character -bu ilding; on  developing st rength  and
will, fea r lessness, fa ith  and self-confidence, He
sou gh t  t o er a d ica t e pa r a lyzin g fea r s  a n d
su per s t it ion s , a n d  t o s t im u la t e t h e sou l-
consciousness t h a t  wou ld set  people fr ee. He
espoused renuncia t ion  as the h ighest  idea l.

On st rength , for  example:
“strength  first, religion  afterwards. . .strength
is life. Weak n ess is d eath ...in d epen d en ce is
h appin ess.   Depen d en ce is m isery... becom e
Gods and  help others to becom e Gods."

To h is fellow workers he advised:
"M ak e you r n erves stron g. Wh at w e w an t is
m u scles of iron  an d  n erves of steel, in sid e
wh ich  dwells a m ind  of the sam e m aterial as
that of which  the thunderbolt is m ade, strength .
Manhood . We (Ind ia) have wept long enough .
N o m ore weeping, bu t stand  on  your feet and  be
m en. "

On fear lessness:
"lf  there is one word  that you  find  com ing like
a bom b from  the Upan ishads, bursting lik e a
bom bshell upon  m asses of ignorance, it  is the
word  FEAR LES S N ES S . And  the on ly religion
th at  ou gh t  to be tau gh t  is th e religion  of
fearlessn ess. E ith er in  th is w orld  as in  th e
world  of religion , it is true that fear is the sure
cau se of d egrad ation  an d  sin . I t  is fear th at
brings m isery, fear that brings death , fear that
brings evil. " He sa id t ha t  fea r lessness a rose
from soul-consciousness.

On fa ith :
"H e is an  ath eist  w h o d oes n ot  believe in
h im self. T h e old  religion s said  h e w as an
ath eist  w h o d id  n ot believe in  God . T h e n ew

religion  says that he is an  atheist who does not
believe in  h im self ." "Faith , fa ith , fa ith  in
ou rselves, faith  in  God  -- th is is th e secret of
greatness. If you  have faith  in  the 330 m illions
of your m ythological gods, and  in  all the gods
which  foreigners have in troduced  in  your m idst
and  still have no faith  in  yourselves, there is no
salvation  for you . Have faith  in  yourselves and
stand  upon that faith  and  be strong. "

H e wa s pa r t icu la r ly con cer n ed a bou t  t h e
edu ca t ion , u plift  a n d equ a liza t ion  of In dia n
women , saying tha t , "T he bird  of the spirit  of
hum anity cannot fly with  on ly one wing. "

He championed the poor  and oppressed in
a ll coun t r ies, and cla imed tha t  t rue worsh ip of
God  wa s  expr essed  in  lovin g ser vice t o
h u m a n it y. To t h is  en d , h e r evolu t ion ized
I n d ia 's  m on a s t ic or d er  by s h ift in g t h e
em ph a s is  fr om  per son a l m ed it a t ion  a n d
libera t ion  to act ive service for  others.

P ract ica l and rea list ic, he believed it  fu t ile
t o pr ea ch  st r en gt h  a n d r eligion  wit h ou t  fir st
addressing pover ty and hunger . Aiming for  a
blen d of m a t er ia l well-bein g a n d spir it u a l
welfa r e, h e believed t h a t  In dia 's  m a t er ia l
ba ckwa rdness cou ld be r emedied by West ern
scien t ific m et h ods  a n d  m on ey, wh ile h er
spir it u a l in sigh t s  cou ld ba la n ce t h e West 's
m a t er ia list ic t en den cies. I t  wa s t h is  idea  of
communica t ion  and cross-fer t iliza t ion  between
East  and West , and the oppor tun ity to seek a id
for  In d ia  t h a t  led  h im  t o spea k  a t  t h e
P a r lia m en t  of Religion s  in  Am er ica  in
1893,when  he was just  30. It  was there tha t  he
a ch ieved  in t e r n a t ion a l  fa m e , vi r t u a l ly
overn ight .

In  an  in t erna t iona l ga ther ing of r eligious
r epresen t a t ives extolling t heir  own  sect s and
idea ls, Vivekananda  spoke of the va lidity of a ll
be lie fs  wit h in  a  U n iver s a l Religion , of
in t erna t iona l brotherhood and coopera t ion , of
u n it y a n d  t oler a n ce, a n d  of t h e in h er en t
h a r m on y of r eligion  a n d scien ce (wit h  t h eir
common a im of a t t a in ing Tru th ).  He st rove to
promote peace and human  brotherhood on  the
spir itua l founda t ion  of the Vedant ic Oneness of
Exist ence. It  was "a powerfu l call to spiritual
syn thesis." (3 p. 354)

He was ha iled as the grea test  figure a t  the
P a r lia m en t  of Religion s, beca m e fr on t  pa ge
n ews  a cr os s  Am er ica , a n d  wa s  s ou gh t
everywhere -- not  on ly a s a  r eligious t eacher ,
bu t  a s a n  ext r a or din a r y per son a lit y. H e a lso
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a t t racted many jea lous and viru len t  cr it ics who
sla n der ed h im  for  t h e r est  of h is life -- m ost
notably the Theosophist s and the more bigoted
secta r ian  Chr ist ians. However , he successfu lly
gave da ily lectu res and classes across Amer ica
for  two years, and in  England and Europe for  a
fu r ther  yea r , sending any ea rn ings back to h is
brother  monks in  India  for  the commencement
of the Indian  work.

H e closely obser ved  Wes t er n  societ y,
a dm ir in g it s  ba sis  of equ a lit y, ju s t ice a n d
fr eedom  (pa r t icu la r ly t h e em a n cipa t ion  of
women), where people had the oppor tun ity t o
develop t h eir  pot en t ia l, a n d m ost  lived in
rela t ive mater ia l comfor t . It  was a  sad cont rast
t o In dia . H e la t er  beca m e ver y disillu sion ed
with  it , seeing tha t  "its progressive spirit  was
com posed  for th e m ost  part  of  greed  an d
selfishness, and  the struggle for privilege and
power" (1 Vol. 2. p . 559). H e r ea lized t h a t
India 's r egenera t ion  and libera t ion  would have
to come from with in  and not  be r elian t  upon
foreign  a id. He hoped to in spir e t he educa ted
cla sses t o uplift  t he masses economica lly and
cu lt u r a lly. H owever , h e ga in ed m a n y fin e
disciples in  the West  and t r a ined them either
for  fu ture work in  India  or  to ca r ry on  h is work
in  Amer ica . Some of h is fellow Indian  monks
came to t each  in  Amer ica  and England, and he
s t a r t ed  m a ga zin es  a n d  n ews p a p er s  t o
dissemina te h is ideas.

In  1897 he r etu rned to India  "a  hero and
prophet  grea t ly admired by h is own people for
h is ach ievemen t s on  their  beha lf. He t r aveled
a n d lect u r ed ext en sively in  Nor t h er n  In dia ,
a n d t h en  com m en ced t h e a r du ou s  t a sk  of
organizing the Indian  work proper . He founded
t h e Ra m a kr ish n a  Mission  Associa t ion  -- t o
promote brotherhood between  differen t  fa iths;
t o ca r r y ou t  edu ca t ion a l, r e ligiou s  a n d
philan thropic project s for  physica l, menta l and
spir it u a l a dva n cem en t ; a n d t o br in g a bou t  a
bet t er  u n der st a n din g a n d closer  r ela t ion sh ip
between  India  and foreign  count r ies. Under  h is
gu ida n ce, h is  fellow m on k s  a n d  d iscip les
founded lea rn ing cen ters th roughout  India  and
opened famine relief cen ters.

In  1899 he established the Advaita  Ashram
at  Mayava t i in  the Himalayas. This was to be a
work and medita t ion  cen ter  for  the t r a in ing of
h is Eastern  and Western  disciples, and for  the
educa t ion  of the Indian  h ill ch ildren .

He spen t  1900 t r a veling a nd lectu r ing in
E u r ope, es t a blish in g a sh r a m s  a n d  s t u dy
groups in  Amer ica  and checking on  the work 's
progress.

In  r a pidly declin in g h ea lt h , h e spen t  t h e
last  18 months of h is life in  India  giving public
lectu res, doing a  pilgr image of holy places, and
est a blish in g con ven t s  for  t h e edu ca t ion  of
Indian  women a long na t iona l lines.

H a vin g a lwa ys pr oph esied t h a t  h e wou ld
die before he was 40, he died on  J u ly 4, 1902,
a t  the age of 39 -- a llegedly from hea r t  fa ilu re
or  apoplexy; or , a s predict ed by Ramakr ishna
and believed by fellow monks, by volun t a r ily
givin g u p h is body by a n  a ct  of will t h r ou gh
yoga .

ASSESSMENT
While he did not  direct ly a t t a in  the foreign

finances and t echnologica l knowledge to uplift
India , he was successfu l in  h is role a s India 's
fir s t  spir it u a l a m ba ssa dor  t o t h e West  a n d
ga in ed for  In dia  gr ea t  over sea s goodwill a n d
respect . He in it ia t ed the fir st  r ea l a ssocia t ion
of the East  with  the West , and the blending of
religion  with  humanism -- towards a  un iversa l
r eligion  t h a t  believes  in  t h e ph ysica l a n d
menta l eleva t ion  of man . Through  h is lectu res
a n d  ou t s t a n d in g wr i t t en  t r ea t is e s  on
Hindu ism, he in t erpret ed, cla r ified and made
accessible India 's complex spir itua l cu ltu re for
t h e West er n  m in d. H e wa s a n  in defa t iga ble
let t er  wr it er  to h is many fr iends and disciples.
The Ramakr ishna  Order  of Monks became the
m ost  ou t s t a n din g r eligiou s  or ga n iza t ion  of
modern  India .

His r ich , profound and complex persona lity
wonder fu lly in fluenced h is coun t rymen , many
of whom were in spir ed to serve t heir  coun t ry
with  grea t  spir itua lity, in tense act ivity and an
increa sing spir it  of na t iona lism.  When  India
ga in ed h er  in depen den ce 45 yea r s a ft er  h is
dea t h , m a n y of t h e polit ica l lea der s  open ly
acknowledged having received their  inspira t ion
fr om  Vivek a n a n d a . Aft e r  in d ep en d en ce ,
thousands of Indian  studen t s wen t  to Amer ica
a n d  E u r op e  t o a cqu ir e  s cien t i fic a n d
technologica l knowledge, and Amer ican  money
wa s t h en  sen t  t o im pr ove In dia 's  m a t er ia l
condit ion . The commencemen t  of t he uplift  of
India 's masses was Vivekananda 's legacy.

"H e breath ed  in to m illion s of people th e
s p a r k  of  i n v i n ci b l e cou r a g e,  s t er n
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d eterm in ation , u n relen tin g w ill to be in  th e
righ t, d espite all od d s...h e stan d s ou t as th e
beacon  ligh t showing us how to free ourselves
from  fear.” (4 p. 176).

While h is public work extended for  a  br ief
per iod  of on ly 1O yea r s , t h e r a n ge a n d
expr ess ion  of h is  a ct ivit ies  d r ew u pon  a
n u m ber  of Ra y en er gies  t h a t  will n ow be
explored.

P HYSICAL AP P EARANCE
H is ph ysica l a ppea r a n ce is  con sis t en t ly

descr ibed a s leon ine and handsome (note sun
and Venus con junct  h is a scendan t ). Physica lly
r a t h er  power fu l, h e wa s t a ll, s t r on gly bu ilt ,
muscu la r , a th let ic, vit a l, inclined to stou tness;
and of indomitable st amina , st r ik ing ca r r iage
and commanding presence.

H is eyes wer e h is m ost  st r ik in g fea t u r e.
La r ge, da r k , pr om in en t  a n d lu m in ou s, t h ey
apparen t ly "fla shed like ligh tn ing" and exuded
grea t  power  and magnet ism.

Dign ified, gracefu l, swift  of movement , h is
a ppea r a n ce a n d  r ega l bea r in g m a de h im
con spicu ou s wh er ever  h e wen t , a n d ca u sed
en or m ou s in t er est  a br oa d (pa r t icu la r ly wh en
clot h ed  in  t h e  color fu l a p p a r e l  of t h e
sa n n ya sin ). Ra m a kr ish n a  n ot ed u pon  fir s t
meet ing Viveka na nda  t ha t  t he la t t er  seemed
"ra ther  ca reless abou t  h is clothes and genera l
appearance:

F or  m ost  of h is  a du lt  life, h e su ffer ed
ch r on ic ill h ea lt h . H e h a d n u m er ou s  a n d
violen t  a t t a cks  of m a la r ia , n ea r ly d ied  of
diph ther ia , and in  la t e adolescence developed
t h e dia bet es  (for  wh ich  t h er e wa s t h en  n o
known  t r ea tmen t ) t ha t  proved so debilit a t ing
a n d  ca u sed  gr ea t  flu ct u a t ion s  in  h is  body
weigh t . Towa r ds t h e en d of h is  life, h e wa s
prone to suffoca t ing a t tacks of asthma.

H is  en or m ou s  expen d it u r e  of en er gy
da n ger ou s ly com pr om ised  h is  h ea lt h  a n d
brought  an  ear ly dea th  a t  the age of 39. He had
ea r lier  sa id of h imself "I am  really tired  from
th is in cessan t w ork . An y oth er H in d u  w ou ld
have d ied  if he had  to work  as hard  as I have
to..." (1 Vol. 2 p. 53)

Alt h ou gh  of gr ea t  d ign it y, gr a ce a n d
beau ty, I t h ink on ly a  Ray 3 body cou ld have
been  t h e veh icle  for  Viveka n a n da 's  gr ea t
energy and acu te physica l hardsh ips.

THE P RESENCE OF RAY 1
Vivekananda 's Ray 1 cha ract er ist ics were

appa ren t  from ea r ly ch ildhood. He was aware
even  then  of an  "inexhaust ible force a r ising in
h im ,” wh ich  ca u sed bou t s  of ir r epr ess ible
r est lessness a nd t u rbu lence du r ing wh ich  he
wa s beyon d con t r ol a n d wor e ou t  h is fa m ily.
Dynamic, adven tu rous, st rong-minded, u t t er ly
t r u t h fu l a n d fea r less , self-sa cr ificin g in  h is
courage, he was the undispu ted Leader  of h is
fr ien ds, n ever  fa iled t o s t a n d on  pr in ciple,
a lwa ys sh owed in depen den ce of t h ou gh t  a n d
act ion , and was loved a s "a  sor t  of life giving
spir it  to everyone in  the loca lity.” (1Vol.1p.36).

As  h e  m a t u r ed , h is  ch a r a ct e r  wa s
d om in a n t ,  m a gn e t ic,  p r ou d , a m bit iou s ,
r esolu t e, fier y, pu r e, ou t spoken , self-r elia n t ,
self-con t r olled a n d com m a n din g. H e h a d a n
iron  will, enormous inner  st rength  unflinch ing
fa it h  and an  uncompromising commitmen t  t o
t ru th . "I stand  for tru th . T ru th  w ill never ally
itself w ith  falseh ood . E ven  if all th e w orld
should  be against m e, tru th  m ust prevail in  the
en d ." (6 p.140). He det est ed weakness in  any
for m , a s h e did n a r r own ess, sen t im en t a lism
and iner t ia . Conscious of the in fin it e power  of
the spir it  with in , he was supremely defian t  of
a u t h or it y a n d  r es t r a in t , dem on st r a t ed  a n
in fin it e working capacity, power fu l speech  and
a ct ion , a n d a n  u n fla ggin g -- even  violen t  --
energy which  crea ted more energy a round h im.
He could ga lvanize others in to act ion .

H e h a d a  gr ea t  desir e for  solit u de a n d
s ilen ce  (la r ge ly u n r ea lized  d u e  t o h is
commitment  to service) and exper ienced much
in n er  lon elin ess a n d sa dn ess. Ra m a kr ish n a
a lwa ys  sa id  t h a t  n o on e wou ld ever  fu lly
u n der s t a n d Vivek a n a n da . E ven  h is  fellow
monks could not  fa thom or  understand h is t rue
n a t u r e .  Ben ea t h  h is  color fu l  ou t wa r d
per son a lit y, h e wa s in scr u t a ble a n d a u st er e.
(Not e Ca pr icor n  su n  a n d a scen da n t ). "Wh en
ser iou s , h e s t r u ck  a we in  h is  com pa n ion s.
When  he was absorbed in  h is own thoughts he
cou ld su r r ou n d h im self wit h  su ch  r epellin g
reserve tha t  no one would da re approach  h im.
In  fa ct , in t en se a loofn ess  wa s  on e of h is
st r iking t ra it s." (1 Vol. 1 p. 144).

P ossessed of deeply pen et r a t ive spir it u a l
in sigh t  in t o t h e essen ce of t h in gs, h e wa s
det er m in ed t o m a st er  u n der lyin g pr in ciples,
and became h imself t he embodimen t  of t hese
idea s  a n d pr in ciples . H e h a d a  pr ofou n dly
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syn t h et ic u n der s t a n din g of "on en ess" a n d
un ity. He was a  pa r t icu la r  admirer  of Akba r ,
Asoka , J u liu s Ca esa r , Alexa n der  t h e Gr ea t ,
Na polea n  I  a n d Gh en gh is  Kh a n  (a ll Ra y 1
t ypes) sa yin g t h a t  t h e la st  t h r ee "w ere n ot
vu lgar aggressors. . .bu t  in sp ired  by th e
th ou gh t  of  u n i fyin g th eir  w orld  th rou gh
political conquest.” (1 Vol. 2 p. 361).

H is lect u r es wer e ch a r a ct er ized by bold,
st ra igh t forward, direct  and even  milit an t  force
of speech . H is r eplies a ppa r en t ly ca m e "like
fla shes of ligh tn ing." When  he lectu red "it  was
as though  h is sou l force became visible." (4 p.
168) One of h is disciples wrote tha t , "while he
spoke, oft en t imes a  consciousness of wha t  he
was came over  h im and then  he would lit era lly
sh a ke big a u dien ces in t o a  st r a n ge spir it u a l
oneness with  h is own spir it ." (8 p. 51) Another
wrote, "But  whoever  heard of a  powerfu l sa in t?
The power  tha t  emana ted from th is myster ious
bein g wa s so gr ea t  t h a t  on e a ll bu t  sh r a n k
from it . It  was overwhelming. It  t h rea tened to
sweep ever yt h in g befor e it ." (4 p. 161). An d
another : "On  occasions, t h is inna te ma jesty of
the swami cou ld a ssume a lmost  superhuman
propor t ions. It  wou ld be impossible for  me to
d e s cr ib e  t h e  ove r w h e lm in g  for ce  of
(Vivek a n a n da 's ) p r esen ce. H e cou ld  r ivet
a t t en t ion  upon  h imself and when  he spoke in
a ll ser iousness and in tensity -- though  it  seems
well n igh  incredible -- there were some among
h is hea rer s who were lit era lly exhausted. The
subt lety of h is though t s and a rgument s swept
them off their  feet . In  one case I know of a  man
who was forced to rest  in  bed for  th ree days as
t h e r esu lt  of a  n er vou s sh ock  r eceived by a
discu ssion  wit h  t h e Swa m i. H is per son a lit y
was a t  once awe-inspir ing and sublime. He had
the facu lty of lit era lly ann ih ila t ing one if he so
chose." (1 Vol 2. p. 89). There a r e many such
accoun t s of h is elect r ic effect  upon  people who
were "prost ra ted by h is radian t  power ." He was
a lways aware of a  grea t  power  working in  and
t h r ou gh  h im , a n d on  a  n u m ber  of occa sion s,
wh en  h e fe lt  it  m os t  s t r on gly, a ct u a lly
ca n celled  lect u r es  in  ca se h e h a r m ed h is
audiences.

Ramakr ishna , who descr ibed Vivekananda
as "an  open  sword”, had bu t  one in it ia l concern
a bou t  h is  disciple; t h a t  h e m a y m isu se h is
gr ea t  power , beca u se "h e cou ld h a ve cr ea t ed
havoc in  the wor ld with  h is excessive energy.”
F or  in  h is  you t h  Vivek a n a n da  cou ld  be

p r idefu l, im per viou s , h a u gh t y, s t u bbor n ,
r ebelliou s, im pa t ien t , s t or m y, exa ct in g a n d
domina t ing, with  a  t endency to "pu lver ize h is
opponen t s.”  It  t ook yea r s for  Ramakr ishna  to
"tame" Vivekananha  with  h is in fin ite pa t ience,
love, vigilance, insigh t  and forgiveness. But  he
sa id of h im la t er , “His st rong fa ith  in  h imself
will be a n  in s t r u m en t  t o r e-es t a blish  in
discouraged souls the confidence and fa ith  they
h a ve lost . An d t h e fr eedom  of h is  con du ct ,
ba sed  on  m igh t y self-m a s t er y, will sh in e
br igh t ly in  t h e  eyes  of ot h e r s ,  a s  a
m a n ifest a t ion  of t h e t r u e liber t y of t h e E go"
(i.e., the One Divine Being) (7 p.10).

Viveka na nda  sa id of h imself t ha t  he wa s
n o or ga n izer : "I  h ave begu n  th e w ork . L et
oth ers w ork  it  ou t." H e wa s a n  in it ia t or , a n
a wa ken er . H e h a d t h e power  t o cu t  a cr oss
ba r r ier s a n d t o a wa ken  people, en cou r a gin g
t h em  t o r ea ch  t h eir  pot en t ia l h eigh t s . H e
taugh t  from h is own exper ience. "One knew he
spok e tru th , for he spok e w ith  au thority, and
n ot as a sch olar or as a priest . H e brou gh t
certain ty w ith  h im , h e gave assu ran ce an d
con fid en ce..." There is a  dist inct ly Morya -like
qua lit y t o h is wr it ings -- a  poet ic, st ern , br ief
and direct  "ca ll for  act ion .”

H e deligh t ed in  sh ockin g con ven t ion a lit y
a n d h ypocr it ica l r espect a bilit y. H e r a ised a
s t or m  of con t r over sy wh er ever  h e wen t ,
a t t r a ct ed m a n y en em ies a n d cr ea t ed wor ld
sensa t ion  in  a  very shor t  t ime.

His fellow monks consist en t ly likened h im
t o Sh iva , t h e Dest r oyer  a spect  of t h e H in du
Tr in it y. H is m ot h er  h a d h a d a  vivid dr ea m
before he was born  tha t  Sh iva  would incarna te
th rough  h im . Typica l epit het s of h im  include
the War r ior  P rophet , t he P rophet  of St rength ,
the Napoleon ic Monk, t he King of Monks, t he
Cyclon ic H in du , t h e Ligh t n in g Or a t or , a n d
Ava lanche from the Beyond, a  Thunderbolt  of
Though t , a  Storm and a  Hur r icane; a  Sou l on
Fire, and the Awakener  or  Tamer  of Souls.

THE P RESENCE OF RAY 2
In  h is compassion  and kindness, h is deep

s p ir it u a l in s igh t  a n d  wis d om , h is  va s t
knowledge, and h is capacity a s a  t eacher  and
educa tor , he expressed the 2nd Ray.

By h is  own  a dm iss ion , h e developed
pa t ience, sympathy and mellowness of hear t  on
h is  fou r -yea r  p ilgr im a ge  a r ou n d  I n d ia .
Ra m a kr ish n a  sa id  of h im , "Th e da y wh en
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(Vivekananda) comes in  con tact  with  su ffer ing
and misery, the pr ide of h is character  will melt
in t o a  m ood of in fin it e com pa ssion .” (7p.10).
Viveka n a n da  sa id of h im self, "M y h eart  h as
grown m uch , m uch  larger and  I have learn t to
feel the su fferings of others. Believe m e, I feel it
v ery  sa d ly ." I t  wa s  a t  t h is  t im e t h a t  h e
commit t ed h imself to the disin terested service
of h u m a n it y, pa r t icu la r ly of t h e poor  a n d
downtrodden .
"Feel from  th e h eart ," h e sa id. "Wh at  is th e
in tellect or reason? It goes a few steps and  there
i t  s t op s . B u t  t h rou gh  t h e h ea r t  com es
in spirat ion . L ove open s th e m ost  im possible
fates: love is th e gate to all th e secrets of th e
u n iverse… it  is  t h e h eart  t h a t  con qu ers .
Everyone can  understand  the language of the
h ea r t ." H e wa s con sis t en t ly la r ge-h ea r t ed,
gen er ou s, lovin g a n d sin cer e, r a r ely r efu sin g
a n yon e wh o sh owed t h e desir e t o lea r n  a n d
grow.

He was deeply r everen t  of the Chr ist , and
a  gr ea t  devot ee of t h e Bu ddh a  (wh om  h e
r ever ed a bove a ll else) a n d wa s fr equ en t ly
likened to h im.

P opu la r  a n d well-loved, h e h a d im m en se
p e r s on a l  m a g n e t i s m ,  ch a r m ,  a n d
a t t r a ct iven ess. H e wa s kn own  for  h is "sweet
and loving pa t ience"; h is warmth  and spir itua l
radiance; h is profound t ranquility; h is sense of
humor , fun  and playfu lness; h is tolerance and
unselfishness; and h is humility abou t  h is own
spir it ua l st a t u r e. He shunned fa me a nd self-
impor tance.

A philosopher  and myst ic, he was in tensely
s t u d iou s  -- wit h  a  p r ofou n d ly e r u d it e
k n owledge of bot h  E a s t er n  a n d  Wes t er n
ph ilosoph y a n d  cu lt u r e , m u s ic, s cien ce ,
m a t h e m a t i cs  a n d  m e t a p h y s i cs .  H i s
com pr eh en sive, in clu sive s t u dy of a s  m a n y
facet s as possible before a r r iving a t  a  syn thet ic
overview was a  2nd Ray approach . "I was born
for the life of a scholar -- retired , qu iet, poring
over m y books. Bu t (a h igher force) d ispensed
otherwise. Y et the tendency is there." (6 p. 251);
H e believed h is  developm en t  la y a lon g t h e
lines of in tense lea rn ing, and it  was th is depth
of lea r n in g t h r ou gh  wh ich  h e ga in ed  t h e
r espect  a n d a ccept a n ce of h is  con t em por a r y
Western  th inkers.

THE P RESENCE OF RAY 4
Vivek a n a n d a  wa s  a  m a n  of m u lt ip le
per son a lit y, a n d m ood ch a n ges , a n d cou ld
appear  to be qu it e differen t  people a t  differen t
t imes.

Rich ly im a gin a t ive, h e h a d  a  color fu l
Bohemian  t emperament , enormous charm and
a  h igh ly developed aesthet ic sense. "He was an
a r t ist  th rough  and th rough  even  in  the simple
act s of h is life. F rom the very h ighest  in sigh t
and erudit ion  to the commonplace inciden t s of
life -- u n der  h is  m a st er ly t ou ch  a ll beca m e
m a gn et ized  wit h  a  cer t a in  r ich n es s  of
per sona lit y, dir ectness of appea l, and lit er a ry
beau ty.” (8 p.51). He deeply loved na tu re and
beau ty, cou ld draw well, and was an  excellen t
crea t ive chef.

Dur ing h is conflict -r idden  skept ica l yea r s,
m u sic wa s h is  sola ce, a s it  cou ld m ove h im
m or e deeply t h a n  cou ld a n yt h in g else. F r om
ch ildh ood h e wa s cla ssica lly t r a in ed in  bot h
in st r u m en t a l a n d voca l m u sic u n der  exper t
t eachers. He could play many inst ruments, bu t
excelled a t  singing and became widely known
as an  accomplished singer . He composed songs,
m a n y of t h em  devot ion a l, a n d t h r ou gh  h is
m u sic br ou gh t  gr ea t  joy a n d in spir a t ion  t o
ot h er s . H e wa s  a lso a  lea r n ed  m u s ica l
theoret ician  and wrote on  the subject . He was
a ble t o exer t  gr ea t  in flu en ce by t h e power ,
bea u t y a n d m u sica lit y of h is spea kin g voice,
which  was likened to a  "r ich  bronze bell." One
disciple wrote, "We a re t rying to t ake notes of
a ll t h a t  h e sa ys, bu t  I  fin d m yself lost  in
lis t en in g a n d for get  t h e n ot es. H is  voice is
won dr ou sly bea u t ifu l. On e m igh t  well lose
oneself in  it s divine music.”(1 vol. 1 p. 29).

H e wa s  a lso a  wr it er  of in spir a t ion a l
poem s. (N ot e Mer cu r y Ven u s  con ju n ct ion
sext ile N e p t u n e  in  3 r d  h ou s e ).  T h is
com bin a t ion  of poet r y, m u s ic, power  a n d
bea u t y en a bled  h im  t o h old  a u d ien ces
spellbou n d by h is  power fu l, eloqu en t  a n d
per su a s ive or a t or y. In  h is  t im e, h e wa s
rega rded a s the grea t est  public speaker  India
h a d ever  kn own  a n d a n  "or a t or  by divin e
r igh t ." H e excelled  a t  con ver sa t ion  a n d
deba t in g, wa s  a n  excellen t  r a con t eu r  a n d
mimic, and possessed a  spa rkling wit . He was,
in  addit ion , fluen t  in  five languages -- H indu ,
Benga li, Sanskr it , F rench  and English  -- and
sang songs in  many more.
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I m p e t u ou s ,  s p on t a n e ou s ,  v i b r a n t ,
r eson a n t , h e  con cea led  m u ch  u n der  h is
ou t wa r dly jovia l n a t u r e. Th er e wa s  m u ch
con flict  in  h is life; pa r t icu la r ly h is "skept ica l
yea r s" when  he was a t  wa r  with  h imself, e.g.
con flict  bet ween  h is  skept ica l pr oof-seek in g
m in d a n d h is  desir e t o h a ve fa it h ; bet ween
desire to conquer  and domina te, and h is desire
t o r en ou n ce ; be t ween  p r id e  a n d  love ;
par t icu la r ly between  h is (lifelong) a lmost  equa l
desires for  independence/freedom and service.

He expressed a  st r ong u rge for  ha rmony;
m ost  s t r ik in gly in  h is  h opes  for  a  cr oss-
fer t iliza t ion  of East  and West . His problem, as
he saw it , was "h ow  to h arm on ize everyth in g
without renouncing anyth ing." (7 p. 83). (There
is here, perhaps, a  Ray 1 synthesis and a  Ray 4
harmonious blending of opposites.)

He sa id of h imself "T here are others again ,
w i t h  h igh  s t ru n g n erv es , t rem en d ou s ly
im agin at ive, w ith  in ten se feelin g -- a lw ays
going h igh  and  com ing down the next m om ent.
For them  there is no happiness. T hey will have
to run  between  ecstasy and  m isery. Bu t of these
alone what we call gen iuses are m ade….if they
want to be great, they m ust figh t to be so -- clear
th e d eck  for ba t t le...n o en cu m bran ces...n o
undue attachm en ts to anyth ing except the one
idea and  live and  d ie for that. I am  a person  of
th is sort.” (6 p. 202) It  is ha rd t o accoun t  for
such  color  and a r t ist r y with  a  Capr icorn  sun
and ascendant .

THE P RESENCE OF RAY 5
His except iona l in t elligence was appa ren t

fr om  ea r ly ch ildh ood  a n d  h is  u n iver s it y
p r ofe s s or s  la t e r  r ega r d ed  h im  a s  a n
in t ellect u a l gen iu s. Wh en  h e com m en ced h is
Am er ica n  a n d E u r opea n  lect u r e t r a vels , h e
gained  "a world -w ide repu tation  as one of the
m ost though tfu l scholars of the Age. Even  h is
worst critics adm ired  h is specu lative boldness,
h is clarity of reason in g an d  h is w on d erfu l
scholarsh ip" (4p.l66).

His indomitable mind was character ized by
pr odigiou s t h ou gh t , in t er m in a ble power s of
con cen t r a t ion , in t u it ive  pen et r a t ion  a n d
ph en om en a l m em or y. H is  vis ion  wa s  bot h
profound and genera l, accura te and minute. He
was h igh ly ana lyt ica l, r a t iona l and skept ica l;
lu cid a n d in cisive; in ven t ive a n d in n ova t ive;
br oa dm in ded, ph ilosoph ica l, in qu isit ive a n d
en cyclop ed ic; u n wa ver in gly h on es t  a n d

m er cilessly cr it ica l of u n t r u t h . H e st ood for
t r u t h . H e did n ot  m in ce m a t t er s . H e cou ld
"t ea r  t o sh reds" other s' unquest ion ing beliefs.
H e h a d gr ea t  power s of discr im in a t ion  a n d
sound judgment .

H e dem a n ded r a t ion a l pr oof a n d dir ect
eviden ce befor e a ccept in g a n y con clu sion  a s
va lid (encouraging other s to do the same) and
rega rded per sona l life exper ience a s t he best
t eacher . For  yea r s he was skept ica l abou t  t he
exist ence of God. "His r a t iona l mind pu t  up a
t r emendous figh t  aga inst  h is inborn  spir it ua l
t endencies." (6 p.36). He was h igh ly skept ica l
of Ramakr ishna 's visions and revela t ions, and
open ly r idicu led t h em  a s  t h e illu sion s a n d
h a llu cin a t ion s  of a  m a dm a n . "H e closely
wa t ch ed  t h e Ma st er  for  five yea r s  n ever
a llowin g h im self t o be in flu en ced by blin d
fa ith , a lways t est ing the words and act ions of
Sr i Ramakr ishna  a s the guru  and the idea l of
h is  spir it u a l life. Bu t  wh en  t h e a ccept a n ce
ca m e, i t  wa s  wh oleh ea r t ed , fin a l  a n d
ir r evocable.” (6 p 28). Vivekananda  "yea rned
sincerely for  knowledge-su re, r ea l, permanen t
and sa t isfactory. He wan ted to get  ou t  of t he
quagmire of doubt  and uncer t a in ty.” (1 vol. 2
p.lll). H is per iod of a gn ost icism  ca u sed h im
much  st r ess. He was a lso severely self-cr it ica l
(Ray 5 and st rong Capr icorn).

However , it  was the t r iumph  over  h is own
st ruggles with  doubt  tha t  enabled h im to speak
wit h  su ch  a u t h or it y. "H e a lwa ys  a pplied
r igor ou sly t h e la ws of r igh t  r ea son in g a n d
never  sh rank from h is conclusions" (4 p. 166).
His r ea liza t ions were ach ieved via  r eason  and
direct  in tu it ive exper ience.

H e h a d t h e a bilit y t o in t er pr et  h igh er
a bst r a ct  con cept s in  su ch  a  wa y t h a t  m a de
them clea r , accessible and pract ica l for  other s.
He was h igh ly cr it ica l of superst it ion  and lower
psych ism. While he h imself possessed psych ic
power s (h e cou ld r ea d t h e pa st , pr esen t  a n d
fu tu re in  the minds of those who came to h im)
he delibera tely refra ined from using them.

There can  be no doubt  t ha t  Vivekananda
h a d  a  Ra y 5  m in d . Th is  is  su ppor t ed
ast rologica lly by Mercury in  Aquar ius (Ray 5)
con junct  Venus (Ra y 5). It  is  a lso sign ifica n t
t ha t  t he name "Vivekananda" is Sanskr it  for
"the power  of discr im ina t ion ; a  pr eeminen t ly
5th  Ray qua lity.
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THE P RESENCE OF RAY 6
Viveka na nda  sa id of h imself t ha t  he wa s

"u n sym pa t h et ic, u n com pr om isin g fa n a t ic a t
t wen t y,” a n d h a d on ly la t er  "br oa den ed ou t
in t o a  m or e u n iver sa l love.” Also, t h a t  "a
m a n t le of in t elligen ce cover ed h is in h er en t ly
devot iona l na tu re." It  is wor th  not ing tha t  h is
devot ion a lism  wa s a llowed expr ess ion  only
a ft er  h is skept ica l mind was sa t isfied tha t  the
bein g or  id ea l wa s  p u r e  a n d  t r u t h fu l;
Ramakr ishna  and the Divine Mother  (Ka li) for
exa m ple. H e n ever  con fu sed devot ion a lism
with  genuine spir itua lity.

R a m a k r i s h n a  p r a i s e d  Vivekananda 's
ext r aordina ry devot ion , h is eagerness and h is
bou n dless  en t h u sia sm . Ot h er s  wr ot e of h is
exuberan t  r ich  emot ions, h is volcan ic feeling,
h is sudden  passiona te ou tbur st s; h is power fu l
fie r in e s s ,  h igh -s p i r i t e d  in s i s t e n t  a n d
con su m in g im pet u osit y of t em per a m en t ; h is
idea lism  a n d a spir a t ion , a n d h is  "bu r n in g
u r ge" for  r en u n cia t ion ; h is da u n t less loya lt y
a n d  in t en se pa t r iot ism  (in  t h e sen se of
"iden t ifica t ion  of t he self with  the coun t ry" or
of looking upon  a ll human  beings a s members
of one family.)

Mos t  of h is  son gs  a n d  poem s  wer e
devot ion a l in  n a t u r e. H e wa s ver y idea list ic
a bou t  wom en , wh om  h e wor sh ipped  a s
expr ess ion s  of "t h e Divin e Mot h er ." (Not e,
Moon  opposit e Nept u n e). H e wa s pr on e t o
visions. He was, however , acu tely aware of the
p it fa lls  of wh a t  we wou ld  t er m  "Ra y 6"
tendencies. He counseled st ern ly, for  example,
on  t h e da n ger s of fa it h  "br eedin g fa n a t icism
a n d  ba r r in g fu r t h er  p r ogr es s ," a n d  of,
"en thusia sm mult iplying cr eeds"; or  t ha t  love
may die away in  meaningless sen t imenta lism.”
H e wa s n ot  sen t im en t a l. H e is  descr ibed a s
having a  "con t rolled fervor  of feeling," and is I
t h in k  a  good exa m ple of a  disciplin ed Ra y 6
em ot ion a l n a t u r e con t r olled by a  r a t ion a l,
skept ica l mind.

H e wa s r en own ed for  "fer vid eloqu en ce."
Th r ou gh  h is in spir in g wr it in gs a n d speech es
he gave direct ion ; a roused the nobler  emot ions;
gen er a t ed opt im ism , h ope a n d en t h u sia sm ,
a n d im pla n t ed fa it h . H is ca pa cit y t o in spir e
and uplift  others was h is posit ive expression  of
Ra y 6, a s wa s h is in t ense sympa thy for , a nd
selfless service in , r elieving other s' su ffer ings;
h i s  id e a l i s m  e xp r e s s e d  in  p r a ct i ca l
ph ilan thropy.

CONCLUSION
I  believe Ra ys 1, 2, 4, 5 a n d 6 t o be t h e

d om in a n t  Ra y en e r gie s  exp r e s s ed  by
Vivekananda . I have no hesita t ion  in  assign ing
to h im a  Ray 5 mind, Ray 6 emot iona l na tu re
and Ray 3 physica l body. Assign ing rays to h is
soul and persona lity is more problemat ic.

At  t h e  ou t set  of t h is  p r oject  I  wa s
in t er es t ed  in  ch oosin g a  su bject  wh o wa s
assu redly a  disciple. Now I see t he pit fa lls of
such  a  choice. A per son  of advanced spir it ua l
a ge m a y be a ccom plish ed in  m a n y fields ,
making a  specific r ay of in fluence difficu lt  t o
pick . Also, wit h  a  sou l-in fu sed per son a lit y it
m a y be difficu lt  t o dist in gu ish  t h e sou l a n d
per son a lit y r a ys. In  Viveka n a n da 's ca se, for
in st a n ce, wer e h is  ext r a or din a r y n u m ber  of
t a len t s expr essive of Ra y a n d/or  a st r ologica l
energies? Or , r a ther , t he a ccomplishmen t s of
spir it ua l age and it s accumula ted exper ience?
i.e., Was Ray 4 actua lly presen t  or  not? (As an
ast rologica l a side, it  is of in t erest  t o note tha t
h is sun  [per sona lity] and Venus [h igher  mind
a n d a lso t h e h ier a r ch ica l r u ler  of Ca pr icor n ]
a r e bot h  con ju n ct  h is  a scen da n t  [sou l] in
Capr icorn  [the sign  of the In it ia te]).

Th er e ca n  be n o dou bt  t h a t  h e wa s
profoundly Ist  Ray. Bu t  a t  wha t  level? As he
was cer ta in ly a  sou l-conscious in it ia te disciple.
He could have been:

(a ) a  2nd Ray soul expressing through a
p ow e r fu l  s ou l  in fu s e d  I s t  r a y
persona lity

(b) a  Ist  Ray soul expressing through a
com pa ssion a t e a n d st u diou s 2n d Ra y
per son a lit y or  a  cr ea t ively gift ed a n d
stormy 4th  Ray persona lity or  given  h is
advanced spir itua l age,

(c) a  Ist  Ray monad expressing through a
com pa ssion a t e a n d st u diou s 2n d Ra y
soul.

(d) a  2nd Ray monad expressing through a
Ist  Ray soul.

H is  con flict s  of p r ide  a n d  des ir e  t o
domina t e and be fr ee ver sus love and service
cou ld have been  either  t he t aming of a  Ray 1
sou l, or  t he emergence of a  Ray 2 sou l from a
Ra y 1 per son a lit y. Wh en  h e wa s in  socia l
sit ua t ions of ph ilosoph ica l discussions, it  was
the gen t leness, charm and humor  of the 2nd or
4th  Ray tha t  were appa ren t . Yet , it  was sa id
t h a t  h e  con cea led  m u ch  u n der  a  jovia l
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ext er ior ." H is 2n d Ra y sch ola r sh ip cou ld be
a ccou n t ed  for  by Ra y 5. Addit ion a lly, h e
a ppea r s  t o h a ve h a d n on e of t h e 2n d Ra y
weakness, and to have been  too vibran t  for  a
2n d Ra y per son a lit y. Wh en  h e wa s a lon e, it
wa s t h e a u st er it y of Ra y 1 t h a t  wa s seen .
Wh en  lect u r in g a n d  wr it in g, it  wa s  t h e
dynamism of Ray 1 "a s t hough  h is sou l for ce
became visible.” He was aware since ch ildhood
of a  powerfu l force working in  and th rough  h im
per h a ps a n  u n likely st a t em en t  for  a  Ist  Ra y
per son a lit y. I t  seem s m or e su ggest ive of a n
energy deeper  than  or  beyond the persona lity --
the soul (or  perhaps monad).
 It  is easy to a ssume tha t  a  monk would be
2nd or  6th  Ray. Bu t  t he more I have r ead of
a n d a bou t  Viveka n a n da , t h e m or e cer t a in  I
have become tha t  he was essen t ia lly Ist  Ray.
H e wa s n ot  a n  or ga n izer , a n d h e lived t oo
br iefly to see h is work th rough  to complet ion .
It  was not  necessa ry. His role was a  leader , an
a wa ken er , a n  in it ia t or  of idea s a n d pr oject s.
H e pr ea ch ed  s t r en gt h  a n d  (in t er n a t ion a l)
syn t h esis . H e sou gh t  to release oth ers from
bondage. "I will shake Ind ia to her foundations.
I w ill send  an  electric thrill through  her veins."
(6 p.221). Much  of h is work was ach ieved a lone
a n d a ga in s t  gr ea t  d ifficu lt ies . H e m a de a
marked impact  upon  the wor ld in  a  shor t  space
of t im e. Ast r ologica lly, t h e em ph a sis  on  h is
Capr icorn  ascendant  (con junct  Sun  and Venus)
could indica te Ray 1.

H e cer t a in ly h a d Ra y 2 qu a lit ies  -- h is
impulse to save, to share knowledge, to impar t
wisdom  a n d illu m in e ot h er s fr om  wit h in , t o
crea te and main ta in  harmony, to produce h igh-
m in ded  wor k er s  for  wor ld  welfa r e , h is
daunt less loya lty, and h is sense of un ity (a  Ray
2 qu a lit y a s well a s Ra y 1.) H e h a d a  gr ea t
h ea r t  a n d u n den ia bly t r od t h e Bodh isa t t va
pa t h . Bu t  com pa ssion  is  n ot  exclu sively 2n d
Ra y. H e sa id of h im self, "It  is love an d  love
alone that I preach , and  I base m y teach ing on
the great Vedan tic tru th  of the sam eness and
om nipresence of the S ou l of the Un iverse." (a
syn t h et ic Ra y 1 a ppr oa ch .) I  in clin e t owa r ds
Ra y 4 for  h is  per son a lit y on  a ccou n t  of h is
complexity and va r iability (seemingly showing
qua lit ies of a ll t he r ays), h is con flict s and h is
urge for  ha rmony; and h is except iona l crea t ive
gift s  in  m u sic, poet r y, h u m or  a n d color fu l
eloquent  presen ta t ion .

S o,  I  s u gge s t  t h r e e  h yp ot h e s e s  for
Viveka n a n da 's  Ra y pr ofile. I  cou ld a r gu e a
convincing ca se for  each  of t hese opt ions, bu t
am unable to choose between  them. This is my
margina l order  of preference:

A. SOUL 12 •  Persona lity 4 •  Mind 5
Emot ions 6 •  Physica l 3

B . SOUL 2  •  Persona lity 1 •  Mind 5
 Emot ions 6 •  Physica l 3 Legacy 4

C. SOUL 14 •  Persona lity 2 •  Mind 5
Emot ions 6 •  Physica l 3 Legacy 4

I th ink h is combina t ion  of power , t ru th  and
dign ity, beau ty and loving magnet ism a re an
excellen t  example of how Rays 1 and 4 could be
u sed t oget h er . I t  h a s been  sa id of h im  t h a t
“India 's na t iona l dest iny fu lfilled it self in  h im."
Rayologica lly, th is is in terest ing if we consider
tha t  India 's sou l is Ray 1 and per sona lity Ray
4, a n d t h a t  H in du ism  is a  Ra y 1 r eligion , of
which  he was a  foremost  exponent . Perhaps he
was a  demonst ra t ion  to India  of what  she could
be if her  awakened sou l and spir itua lity cou ld
ar ise from iner t ia  and conflict .

It  t roubles me tha t  there is no Ray 2 in  the
fir st  opt ion , bu t  per h a ps a  2n d Ra y m on a d
and/or  2nd Subray to the sou l a re conceivable.
I am qu it e willing to accept  tha t  Vivekananda
cou ld ha ve been  a  2nd Ra y sou l a nd Ist  Ra y
per son a lit y, bu t  m y pr efer r ed opt ion  (for  t h e
present ) is:
(monad 2) 12   4   5

 6
 3

H elen  L ath am  h as stu d ied  astrology, B ach
Flower R em ed ies and  Landscape Arch itecture.
S he was also a studen t in  the 2 year Master of
S cien ce in  E sotericism  (w ith  an  em ph asis in
Psychology) conducted  by the University of the
S even  R ays in  S ydney, Australia.
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